but also to elevate Christianity with the claim that Jesus' positive treat ment of women stood in stark contrast to the Jewish men of his day. Jewish apologetic literature responding to such charges began to be generated in late-nineteenth-century Germany, starting with Meyer Kayserling in 1879, with a concentration on the treatment of women in rabbinic literature. 3 Feminist historiography arose as an attempt to discover remnants of women's experiences, even if their understanding of those experiences cannot be recovered. Among the best examples are Bernadette Brooten's study, Women Leaders in the Ancient Synagogue, published in 1982, one of the earliest and most important pieces of feminist scholarship on Judaism. 4 Brooten presented inscriptional and archeological evidence demonstrating that women served as archisynagogos, leaders of their congregations in ancient Palestine, who were often seated at the front of the synagogue, and concluded that there is no archeological evidence of a separate seating section for women in Palestinian synagogues of antiquity. Her work opened the question of when, and under what circumstances, women's subordination in the synagogue developed, and it also demonstrated the importance of examining evidence apart from rabbinic literature for reconstructing the history of women's lives during the Roman era. Other examples include Renee Levine Melammed's study of conversas, Jewish women who converted to Christianity and were then investigated and often tortured and killed by the Spanish Inquisition, 5 and the recovery of medieval Jewish women's domestic experience by Elisheva Baumgarten. 6 Other studies confine themselves to examining female images in medieval texts, and the more sophisticated applications of feminist theory to the rhetoric of male texts reveal fascinating contours of gender ideology; as an example, I would mention Susan E. Shapiro's examination of gender rhetoric in Maimonides' philosophical writings. 7 
